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unjustly in giving them to just and unjust people indiscriminately. Thi
time for mercy; the time for judgment has not come yet. If God did not first
us in his mercy, he would not find anyone to reward at his judgment. Now
time for mercy, during which God’s patience leads sinners to repentance:

2. Listen to the apostle drawing a distinction between the two periods
then draw it yourself. You, fellow, he demands, youwho judze peoplewho a
vet do the same yourself. do you suppose that you will escape the judgme
God? Pay careful attention to this. The person he was speaking to—thon
whom was he really speaking? Not just a single individual, but everyone o
kind-—the person spoken to was used to seeing that although he committed mg
evil deeds every day, he went on living, and nothing bad befell him. He theref,
believed that God was either asleep, or unconcerned about human affairs;
even pleased with human wrongdoing. The apostie banished that idea fr
people’shearts, or at any rate from those of sound sense. What does hé say? You,
Jellow, you who judge people who act so, yet do the same yourself, do y
suppose that you will escape the judgment of God? Then it seems as though th
sinner retorts, “But why does nothing bad happen to me when I go on doing suct
bad things every day?” So Paul goes on to point out to him that this is the time fo

mercy: Do you despise his generous kindness and forbearance, and his long.
restraint? And indeed the sinner did despise them, but Paul wams him to be
careful: Do you not realize that God is patient only to lead you o repentance? -

(Rom 2:3-4). This is the time for mercy, but Paul would not aflow the simer to
imagine it would last for ever. How does he continue, how does he terrify
sinners? “Watch out,” he implies. “You have heard about the time for mercy.
Now learn about the time for judgment. Scripture says, 7 will sing to you of your
mercy and judgment, O Lord.” Now comes the threat: But you with your havd
and impenitent heart are storing up against yourself anger that will be manifest
on the day of God'’s just judgment, for he will vender to each and all as their
deeds deserve (Rom 2:5-6). This is exactly whatthe psalm has told us: Twill sing
to you of your mercy and judgment, O Lord.

The judgment has been spoken of in menacing terms. Does this mean that
God’s judgment is only io be feared? Should we not also love the prospect ofhis
Judgment? It is a fearful prospect for bad people because it will bring punish-
ment, but Iovable for the good becanse they will receive their crowns. In the text
Thave just quoted the apostle struck fear into evildoers; but listen now to another
passage where he offers hope to good people concerning the judgment. He
points to himself as an example, and what he says demonstrates that even in his
own life he has experienced the time of metcy. If he had not found an interval of
mercy, in what state would the judgment have found him? As a blasphemer and

3. See Rom 2:4.
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injured others, This is what he testifies of himself, and in so
to us that we too are inthe era of mercy. Iwas originally a
asphemer, and harmedpeople, he says, but ] received mercy.
Teceived it? Noj listen to hirn as he rallies our hope too: I
at Christ Jesus might give proof in me of his long forbear-
ose who will believe in him unto eternal life (1 Tm 1:13.16).
ply by saying, That Christ Jesus might give proof in me of his
? He wants all sinners, all who are burdened by guilt, to see that
pardon, they need not despair for themselves. He reported on
raised up others.
li§ app]y'? In this present period of mercy. But yon also need to
says about the prospects for good people at the time of judg-
otice that here again his testimony is valid both for himself and for
lier stage he obtained mercy. What for? Because he was a blas-
secutor, and he wronged people. The Lord came and conferred
justdeserts but a free pardon. Ifhe had come to give him what he
“could he have given to such a sinner? Nothing but punishment
he Lord did not want to meté out retribution; he chose to bestow
now listen further: this man who was freely pardoned holds the
is debtor. In the time of mercy he found the Lord to be a donor: in the
dgment he holds him to be a debtor. Look how he makes his point:
bemg poured out like a sacrificial libation, and the time for my
s uponme. I have fought the good fight, I have run the whole course,
t the faith. These claims refer to the time of mercy, but now he looks to
f Fjudgment: Al that remains for me now is the crown of righteousness
Lora', as a fustjudge, will awardme on that day. He does not say, “Will
ve me,” but will award me. When he bestowed free grace on.me, he was
merc1fu1, but when he makes his award he will be acting as a judge, for 7
ing to you of your mercy and judgment, O Lord, By freely forgiving my
es, he put himself in debt to me; he owes me a crown. At the first stage |
eived mercy, for then the Lord was forbearing; but now the Lord will award
ethe crown of righteousness. Why is he bound to award it? Because he is a jus?
ge. In what respect is he judging justly? In that I have fought the good fight, I
-have run the whole course, I have kept the Jaith. Being a just judge, he has no
option butto crown these achievements. He has found deeds that he must crown.
- Butwhat did he find at that earlier stage? That ] was originally a persecutor and
" ablasphemer. He freely pardoned my former deeds and he will crown my later
 ones; he freely pardoned the first in the era of mercy and will crown the rest in the
.. eraofjudgment. And so Jwill sing toyou of your mercy and judgment, O Lord.
S But is Paul the only one to deserve a reward? No. I have already pointed out
- that justas heterrified us by another statement, so does he raise our hOpeS by this
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one, for now he says, The Lord, as ajust Jjudge, will award me a crown
teousness on that day, and not to me alone but to all those who love his comi
Tm 4:6-8).

A warning against complacency, and hope for the members of Christ

3. Well then, brothers and sisters, we have a period of mercy; but we mu.
Iull curselves into complacency, we must not let ourselves down lightl
st not say, “It’s all right, God always forgives. I did that bad thing yeste)
and God forgave me; I'm doing it today, and he is forgiving me; and 1 will &
again tomorrow, because God forgives.” You are focusing on his mercy.
leaving noroom for fear of his judgment. If you want to sing to him ofhis mex
and judgment, be clear about this: he forgives in order that you may amend, n¢
that you may have lcense to continue in your viltainy. Do not store up agains
yourself anger that will be manifest on the day of God’s just judgmen
Concerning this same period of mercy another psalm warns, To the sinmer
Lord says, What right have you to expound my fust fudgments, and take my cov
nant On your lips? You hate instruction, and have thrown my words behind you.
Wherever you saw a thief, you would collude with him, and you threw inyour fot
with adulterers. You sat down to slander your brother, and put a stum-

bling-block inthe way of vour mother s son. All thisyou did, and Iwas silent. Itis .

speaking of the era of mercy, but what can it mean when God says, I was silent?
It abviously cannot mean, “I did not rebuke you”; it means, “1 did not judge.”
How could he be said to remain silent, when he cries out every day in the scrip-
tures, in the gospel, in his preachers? “I have been silent with regard to punish-
ment,” hé says, “but not from warnings.” But what did the sinmer say to himself
in his heart when he met this silence of God, God’s withholding of punishment?
The same psalm tells us: You were wrong io think that I'will be like you. Tt is bad
enough that you were like that yourself; you went firther and thought I'was too.
And then, after describing the time of mercy, the psalm strikes terror by
signaling the time of judgment: 7 will rebukeyou, and bringyoufaceto face with
yourself (Ps 49(50):16-21). You put yourself out of sight behind your back, but I
will bring you round to confront yourself. Anyons who is unwilling to see his
sins puts himselfbehind his back, and closely observes the sins of other people,
though out of malice, not because he loves or cares for them. He has no desire to
heal others but only to accuse them, and he forgets about himself, This is why the
Lord says to people of this kind, You see the speck of sawdust inyour brother’s
eve, but fail to see the timber in your own (Mt 7:3).

Since the psalm sings to us of mercy and judgment, let us too deal mercifully
as in peace we await the judgment. Within Charist’s body, let us sing of these
things. Christ is singing about them to us. If the head were singing alone, the
song would be about the Lord but would not belong tous; but if Christ is awhole,
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among his members and cleave to him by faith and
¢ singing in him, and rejoicing in him, just as he
you;and hungers in you, and endures tribulations in
, a3 youhave already risen in him. If it were not frue
would not have pleaded in you for a respite from the
Sail, Saul, why are you persecuting me? (Acts 9:4).
and sisters, we can say also that Christ is singing; and
“know. We have spoken to you assiduously about Christ,
ths are familiar to you. Christ the Lord is the Word of
I things were made. In order to redeem us this Word was
among us;* he who is God above all things, the Son of God
_ er; became man, so that as God-man he might be the
umankind and God.* He became man to reconcile to God
to upite those who were divided, to recall the estranged
)se Sojourning away from home. He became the head of the
as a body and limbs. Look for his limbs. At present they are
hout the whole world, but at the end they will be full of joy over
ghiteousness of which Paul says, The Lord, as ajuit judge, will
that day: Let us then. sing in hope, all of us, gathered into one.
€ hnst we, with our head, are Christ, for we are Abraham’s
apostle tells us so. T have just said, “We are Christ.” Let me
e apostle teaches, You are the seed of Abraham, his heirs
the promise (Gal 3:29). 8o we are Abraham’s posterity. Let us go

whether Abraham’s posterity is Christ. Paul recalls the promise,
dwill all nations be blessed (Gn 12:3; Gal 3:8), and he argues, Scrip-
not say, “To his descendants,” as though indicating many, but as to
A ndtoyour seed,” which is Christ (Gal 3:10). And to us he says, You
eed of Abraham. It is quite clear from this that we are part of Christ; and
> are his Limbs and his members, we form one single person with our
Oe}’ us ?ak_c this our song, then, I will sing to you of your mercy and judg-

 Lord.

e 2. Walking in spacicus innocence

4. Iwill play apsalm, andl shail findunderstanding in a stainless path when
yoiu come to me. Unless you walk a stainless path, you cannot either play psalins
or find understanding. If you hope to understand, play psalms along a stainless
* way: that means working cheerfully for your God. What is a stainless path? The

. hiext line answers your question. I was wont to walk about in the innocence of my

4. See Jn 1:3.14.
5, Ses 1 Tm 2:5.
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heart in the middle of my houseS So this stainless path began from innog
and will reach its goal in innocence. Why seek lengthy explanations? Be ]
cent, and you have implemented all the demands of righteousness. But ;
does being innocent mean? We have it in our power to do harm in two. wa
either by making someone miserable or by deserting someone who is m
able.? You know this from your own experience, for you do not want either to'
made miserable by someone else or to be abandoned by someone when you
in distress. Who makes others wreiched? Anyone who inflicts violenc
entraps others, seizes other people’s property, oppresses the poor, steals, séeks
adulterous relationships, is a slanderer, or tries to inflict pain on other people
of deliberate malevolence. Who abandons wretched persons? Anyone who sé
adestitute person in need of some help and, even though he has the means tohelp
him, spurns the poor person, despises him, and hardens his own heart. Tt woiﬂ'
be an act of pride to neglect a person in misery even if one were so secure onese]
as to have no need whatever of any compassionate aid. But when we are all be:
by the frailties of the flesh, and ignorant of what may befail us tomorrow, and yel
we scorn the tears of the wretched, we are by o means infocent, '

Who then is innocent? One who harms neither anyone else nor himself; for -
one is not innocent even if the harm is done to no one but oneself. An objector-

may say, “But look, I have not taken anyone’s goods or oppressed anyone, I will
make myself comfortable with my own money, for after all I earned it by honest
work. I want a well-stocked table, I want to spend as much as I please, I want to
drink as much as 1 feel tike with companions of my own choice. How have I
defrauded anyone? Whom have 1 ill-treated? Who has made any complaint
about me?” The speaker seems innocent. But ifhe is corrupting himself, if he is
wrecking God’s temple within him, can you expect him to be kind to others, or
compassionate toward the wretched? If he is cruel to himself, will he be kind to
others? So you see, the whole of righteousness comes down to one word: inno-
cence,® for whoever loves iniquity hates his own soul (Ps 10:6(11:5)). When he
loved miquity, the sinner thought he was harming other people. But ask that
other psalm whether it really was others that he was harming, Whoever loves
iniquity hates his own soul. Anyone who tries to hurt others hurts himself or
herself first; and stch a person cannot walk about in the house, because there is

6. The Hebrew imperfect expresses any action that is not complete and “perfect,” and it is
therefore used for fitture action. The verbs in verses 2-8 of the psatm should be understood as 2
declaration of intent with regard to the future: “I will walk . . . T will not set befare myeyes,,.”
But the LXX, and Augustine’s Latin version which derived from it, transiated them info Greek
and Latin imperfects, thus referring the actions to the past.

7. Innocentia, literglly “non-harming” or “harmlessness,” which Amngustine contrasts in the rest
of this section with tendencies that harm others or oneself,

&. Sins of commission and omission, as later writers might say.

9. Non-harming; ses note above.
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gdoing hems itself in; only innocence is broad and
1 to walk about.
in the innocence of my heart in the middle of my
almist may mean either the Church, in which Christ
, for our heart is like our interior house. In the latter
the preceding words, in the innocence of my heart.
heart? The middle part of his house. If the center of
person is cast out from it. It is like the situation of
g roof in his house, or a smoky atmosphere: he leaves the
bear to stay indoors. Similarly a person whose heart is
nscience suffess from that unquiet heart and cannot easily
1s move out from themselves by redirecting theirminds
ard circumstances and bodily ease; they seek relief in
living and all kinds of immorality. Why do they hope to
> themselves? Because conditions inside are unfavor-
1d no joy in their consciences. ™ This is why, after healing
said to him, Ger up, I tell you, pick up your sleeping mat
houge (Mk 2:11). A soul whose strength is dissipated as though
lo likewise: it must pull itself together by exercising its limbs
and pick up its sleeping mat by taking authority over its body.
f the house of its conscience, and there it will find plenty of space
freely walk about, and play psalms, and understand.

on _ﬁéackerous associates, and on rightness of heart

id not set before my eyes anything dishonorable. What does that
did not set before my eyes anything dishonorable? It means, I did not
sart on it, to love it. As you know, it is commonly said of someone who is
another person, “He can’t take his eyes off her.” Or again, someone
seing scorned complains, “He can’t even spare me a glance.” So what is
Cp someone or something before one’s eyes? To love. And what is it to
d love? Not to let one’s heart dwell on whatever it is. Thus the psalm
Ididnot set before my eyes anything dishonorable, meaning, “I did not
anything base, or set my heart on it.” _

;. Then he becomes more explicit about the dishonorable object. I hate disloyal
Persons." Pay attention to this point, my brothers and sisters. If you are walking

love

10, Augysﬁne_ sp;aks from experience: compare Confessions 10,27,38: “Lo, youwere within, but I
ou.l_s;]f:, secking there for you, and upon the shapely things you have made [ rushed headlong, I,

11 Fac::‘emfe:s pragvaricationen. In classical Latin praevaricatio meant collusion betwezn
prosecution and defense to predetermine the ontcome of g case, thus perverting the course of

Justice. Tt later came to carry the more general meaning of deviation from duty, or
transgressiorn.
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gath,'because they are still weak, but let them keep their hearts
id death as long asthey can, but when they cannot, let them
tbat the Lord offered on our behalf rather than on,his o
ather if it is possible, let this cup pass from me. There W(:]I;
_ f his human will; now look at the rectitude of his heart'yYet
-. what you will be done, Father (Mt 26:39). -
_ -__fo]_lows God, a bent heart resists God. When some kind of
the way qf aperson whose heart is crooked, he protests, “G ?i,
Yol ? Wha_tt offense have I committed? How have I si;mectl)‘?”
out: t?;at he is just, and God unjust. What could be ,
ough to be crooked oneself, but he is trying to pmv::n tohl;
esc;c yourself and-you will find that God is straight, but
ey ape by depal:ung ﬁ:om him. He has acted justly, you
0fe th;ax:pervertedmsaymg that a human being is just, and
i human being whom you declare just? Yourself:
¥ : ‘What have I done to you?” you are reckoning your:
ay answer you, “Y ou speak the truth there. Youhave

/oi find inside. Who are these disloyal transgressors? People
Jaw of God, people who hear it but do not put it into practice, are cal
fate such disloyal persons, and push them away. But it is as dis
4 st hate them; do not hate the persons themselves. Think of a dislo
inan: he or she has two identities: asa funan being and as a dislg
od made the human being; the transgressor made himself or h
Love what God made, and zealously oppose what the transgre
. When you hunt down the disloyalty, you put to death the hupian
and then God’s handiwork is set free. / hate distoyal persons.
6. No one of depraved heart was my companion. Whatis a depraved h
heart that is twisted. And what is atwisted heart? One that is not straightf
a crooked heart. But what is aheartthat is not straight? Firstunderstand:
of heart and then you will grasp what a crooked heart is. A human heart 15§
be straight if it does nof refuse 10 accept anything that God wills. 12 Concefl
on this point. Suppose a person prays that something or other may not hap dydl
He prays; but the calamity is not averted, Let him pray" with all his mif b all you did, you did to yourself. If you had done anythin
the thing happens all the same againsthis will. He must then subordinate hit 3 d ¢ something good. Whatever is done well is done fog
to the will of God, nof resist that omuipotent witl. accardance with my commandment. But whatever ev‘llr
The Lord himself taught us this jesson, ianifesting our weakness in his o '
rayer before his passion. My soul is sorrowful to the point of death, e sai e (__)_rd_e.red_’?l_s
26:38; Mk 14:34). He who had power to lay dows his life, and powertotak like this, brothers and sisters, rebuke them, take them to
anew,* could not truly fear death. Even Paul, Christ’s servant, cried out, canmot reprove or cotrect them, at least d,o not cotlude
fought the good fight, I have run the whole course, 1 have kept the faith. 4 be in a position to say, No one of depraved heart was
remains for me now is the crown of righteousness which the Lord, a5
judge, will award me on that day. (2 Tm 4:7-8) He leaps with joy becaus
going to die, yet his Lord, his Commander-in-Chief, is dismayed as be
death. Does that suggest that the servant is traver than his Master? If that
true, what would become of the Lord’s teaching, It is enough for a servaf
Tike his master, and a disciple like lis teacher (M1 10:25)? Is it possiblethd
is brave when death draws near, and the Lord aghast? I long to di¢ andto
Christ (Phil 1:23), says Paul; he rejoices because his dissoluiion is upon
will bring him into Christ’s company; yet is Christ himself dismayed—C
with whom Paul is so gladly boping to be united? No. What was that ory.
by Christ? Tt was the lament of our weakness. Many people are very daun

bgl-?vn_‘i d.eviarea‘ Jrom me, I would refuse to know him
W him -Imply? I would not approve or praise him I
ul\;'iarlous Eexts of the scriptures we find the verb ‘:to
Go&L b:gtj,;;er‘fnd p}e’asing.” Heze is an example. Is
il and §mters? Does he know the just only,
ahjmu 21:3 mfnte%'taag,any thought of which he is igno-
o oo ything?” No; can you even think anything
anyﬂ]m £0 tfm'ther, and say not merely, “Can you
o g which you are going to think, which he has
11 )_f,‘ then, God knows everything, yet at the end, at
11{ _s'ucce.ed the age of mercy, it will be said of
e w;{l come and saytome, Lord, Lord, didwe not
9,.- and in your name work many prodigies? Inyour

12. Qui omnia quae vult Deus, non ipse non vult. Some manusceipts amend this to the
statement, “if it wills all that God witls.” ;
13. Variant: “he prays.”

14. Ses Jn 10:18. |
own sake alone, since he zcts as | have not ordered.”
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ith the proud Pharisces that we find him eating. A
proud man who was displeased because a sinful
approached the Lord’s feet, Remember that the
that 1o sinner was allowed to touch them. If any
rushied against them, they would shudder, thinking
ade them unclean too. Accordingly when the sinfil
1 bad réputation in the city, approached the Lord’s feet to
sbserved her and said in his heart, If this man were q
Yo this woman is, who has approached his Jeet. How
st-did not know? He ouly suspected it from the fact that
away, for he would have done so if he had been 2
iarisee thought. But the Lord did know. Not only did he
asa physician he also saw the incurable wounds of his
rd the man’s thoughts, and exposed his pride. Simon, 1
1o You, he began. There was o certain creditor to whom
t debt. One owed him five hundred denarii, the other fifiy.
means to pay, he let them both off: Which of them will love
Pharisee gave the verdict against himself, for Truth elicited the
0: I suppose, sir, the one towhom he remittedthe larger debt.
 wornan, Jesus said to Simon, You see this woman? | entered
you offered me no waer for my feet; but she has washed my feet
< 7:39-44), and so 01; you know the rest. There is no need to
gth on the other elements in the story; we have cited it only to make
ough the Pharises was 2 proud man, the Lord was shating a
him, What then are we to make of the psalm’s testimony, With no one
or insatiable heart would [ share meals? What does sharing meals
ply? Eating with him, obviously. How then can the Lord recommend
f conduct which he did not follow himself? He exhorts us to imitate
ve ses him accepting table fellowship with the proud; so how can he
uis to have the same fellowship with them?
t own case, brothers and sisters, we hold back even from our own
o1 as akind of reproof; we refuse to accept their hospitality for the sake of
orrection. Tt is better for us to engage socially with outsiders, with pagans,
' with those who belong to our number'® if we see that they are living bad
5. In this way they may be embarrassed and correct themselves; as the

name we have eaten and drunk, Bug | Will say to them, I never knew you
7:22-23; 1k 13:26-27) Is there anyone whom he doe &
hesay, I never knew you? Hemeans, I do notrecognize you in relation to oy
Tknow my righteous rule, but vou donot conform to it. You have deviated
it, so you are distorted. - .

In this same sense the psalm here declares, J wouldrefuse to know an vnr;
teous person. When someone of ill-will deviatedfrom me, Iwouldrefuse to
him. But how can it say, Iwouldrefuse to know hin? 1t surely cannot mean this
the same way as an ill-disposed person would, who on meeting a just man i

To deviate from you is to be untike you, What is “deviating” from you? Nof
following you. And what 13 “not following you? Not imifating you. So the'
psalm declares, When someone of Hl-will deviated from me—thatis to say, w]ie,n '
such an ill-disposed person was unlike me, refusing to imitate my way of life

of suck a one, and avoid his company. But do not regard him as an enemy.

15. Variants: “Frequently join us™; “Do they not jo ? Thi l At ; ;
they j Ao LS? This tequently bappens Correct him as a brother, (2 Th 3:14. 15) We customarily pursue this policy to

17. This is the litera) meaning, and the slight maguscript variants do not sofien it- Cur ergo ipsum
primg. Domimen invenjmus manducasse’ cum superbis? Non cum publicanis illis et
Peccatoribus, nam ipsi humiles, - Peshaps we should expand the sentence slightly: “He did
noteaf onfy with publicans and sinners,” or, “I am not refetring o his meals wity publicans and
simners, who. ., "

—
I8, Variant: “than with those who used to be with us and still retain their connection with ys, ™
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promoie their healing, although we often share meals with various outsiders an;
unbelievers. .
9. We must examine further the meaning of the declaration, With no one’
proud eye or insatiable heart would I share meals. A God-fearing heart has
banquets, certainly; buta proud heart has its banquets too, for it was with ref
ence tothe food of the proud that the psalm spoke of an insatiable heart, Om
does a proud heart feed? A person who is proud is also envious and canno
otherwise. Pride is the mother of envy; it can bear no other offspring and
always be accompanied by envy. Every proud person is therefore full of spi
envy, and ifhe is envious he feeds on the woes of others. This is why the ap
warns, If you bite and try to eat each other, take care thatyou ave not gobbled
by one another (Gal 5:15). You are aware of such eaters, but do not share
meals, flee from that kind of feast, for they are never satisfied in their enjoyt
of other people’s misfortunes, having insatiable hearts. Be careful not
canght in the devil’s snare at their banquets. The Jews were eating that sort
food when they crucified the Lord. (I mean, of course, that they were feedin;
the Lord’s pain. We too are fed from the Lord’s cross, but in a different w
when we eat his body.) When the Jews saw him hanging on the cross
mocked him, because their hearts were insatiable. I he is the Son of God, let
come down from the cross, they said. He saved others, but he cannot
himself, (Mt 27:40,42) They were feeding on. the food of their cruelty, he o
food of his mercy. Father, forgive them, for they do not know what the
doing (Lk 23:34), he prayed. They had one kind of feast, he another. Cor
also what is said elsewhere about the table of the proud: May their table b
a trap for them, let it be for them retribution and a stumbling-block’ (B
68:23(69:22)). They were fed and captured. Just as birds go o feed ata tra)
fishes at a hook, and are snared, so too are the proud. '

dfalﬂ_a_ﬁﬂ ?f;:he earth,'” those to whom it is said, Do you
: ﬁgz ;:ie «,j;r }Ein(;?r 6:3) My eyes were on the fuithful in
o m_’_k'ed a stainless path served me, Se i
lany who wo_rk in the service of the gog:s :rz:’sl;rs\?iff’
/ are furthering their own interests, not those of Jesu%
to serve Christ? To pursue Christ’s interests, When
spel, others are saved, but the preachers are pm'Jishedj
what they tell you, but do not imitate what they do (Mt
It you hear the good news from a bad person. Woe
5 lf’by seeking his own advancement; but you, for
Gl t 5. Onewhowalked a stainless path servedn;e
edf arr?ganrly lived in my house * Refer this statemf;nt
..heaﬂlimr, that is, the heal:t. No one who behaves arro-
at, Anyone of that kind would not live there but
- INO one was accustomed to live in my heart except a
oud person dwelt there, for the unjust do not live in the
i) ng_ht_?ous person may be countless miles and man
you but }f you are one in heart you are living togemez
ogantiy lived in my house; no one who Spoke wickedij;
Thisisa description of the stainless path, in which
when the Lord comes to us, ’ "

._rizjg}g_r_ of temptations, but day will dawn

ng.Iput to d?ark all sinners on earth. This is an obscure verse
| - : get_tmg near the end of the psalm. f the morming I t
The impious have their feasts, then, but the God-fearing have theirs, List th: Why? To rid the Lord’s city of allwh s
what the devout feast on. Blessed are those who hunger and thirst for rigi i °F’“_“.hit iniquity in the Lord’s city the;:;ij?:” ems
ness, for they shall be satisfied (Mt 5:6). If the faithfu] person is nourished o1 it soms, e e ccause s ;S o ey
food of rightecusness, and the godless on the food of pride, it is n0 wonder i t will come, as the psatm indicated in its o g v
the proud person has an insatiable heart. Iniquity is his food. Do not 701 ’ and judgment, O Lord. The Salm;;en;l.l;g speled
yourself on the food of iniquity and then no person of proud eye or insatl o8 the ways in which he made Surli’ L sood oo
heart will be your table companion. He'did not keep company with bad Eﬁe}; i‘;"’d 'peogie
wh m;mmd to themselves instead of to meeat:'ﬁ, be

thaBl__lt ow someone might ask him, “Why then diz
A t i your city for so long?” He replies, “Becanse
lme for mercy? What is that? Judgment has not yet

Verses 6-7. The choice of good comparnions = Deople like

10. On what were you feeding? What delicious food were you enjoying
table where the proud did not join you? My eyes were on the faithful in the !
that they might sit down with me. This is the Lord speaking. He tells us, M)

were on the faithfil in the land, that they might sit down with me. How wé

1o sit down? You will sit upon twelve thrones, judgin the twelve tribes @ Dl
wp Juaging e read “shall live ™
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i d,-._ the wicked will be cast i
vhed, the wick ast into eternal fir i
ik - ¢ alon,
be usltlzebred into Ftem_al life. There no tempter Wlﬁ I‘lezltt[
el e %'owhng, for the night will be over and done
S ']fk‘: i;e he_ said to his disciples, 7his very night
i 132 at; but I have prayedfor you, Peter, that
= ﬂl . What do'those words evoke—sift you like
% o ane wheat unless it has first been threshed to make
-eat anyone unless he has first is victi
pounded his victim wi
‘ou;l;s d;)wn to prepare his food. But when you su“g'g
xe;:[us cc'lng as you are stili grain, nothing bad will
ey ti d f::e thtarlt::hmg? Are they led into a place
- iias’ fhey > taken with their sharp-studded sledge
! : trfra:m cause fo ]Je frightened? Not at all.
e s W, "I‘he grain is divested of superfluous
e e i’l ghﬁ;:h will isolate a pure hoard. What the
e 8 barn, and the pile of straw he will

By i

oné__ a?:f:; th day is ours already, in hope. In Christ it

; ght v doc'eset by tem[?tations, it is still night. God

. may?be ' g away with them but whipping them
rrected; he tolerates their presence in his

rate them for ever? If mercy is to last indefinitely

been revealed. It is still night-time; day will dawn later, and with it, judgment
Listen to the words of the apostle: Pass no Fudgment prematurely. ‘What does h
mean by prematurely? Before daybreak. He was speaking of the hours befor
dawn; listen: Pass no judgment prematurely, before the coming of the Lord, fo
he will light up the dark, hidden places, and reveal the purposes of our hearts
and then there will be commendation from God for each one (1 Cor 4:5). Y
things are now, as Jong as you do not see my heart, nor I yours, it is still night
Suppose youmake arequestofsoms fellow-human and you do not get whal
want. You think you are scorned. But pethaps you are not scorned at all. Youd
not see the other’s heart, so you arc quick with your curses. You are wrong3"
pardon is granted to you as to one who has gone astray in the night. Or peih
someone loves you, and you think he hates you; or again, he hates you, but

imaginehe loves you: whichever way round it is, it isnight still. Do notbe afrai

Trust in Christ before the time, and be certain that you will see daylight in}
You can have no misgivings in his regard, because we are completely safé
certain that he cannot be deceived; and he lovesus. We cannot yethave the s
certainty with regard fo one another, God knows what love we have for's
other; but for our par, even though we do cherish mutual love, who knows:
our motives are in doing so? Why does no one see our hearts? Because it 15
night. _ _

In the night temptations abound. Another psaim might almost hav
d, You spread the davkness and night fel

speaking of this night when if sai
the beasts of the forest will take advantage of it and come forth: lion: : dement: but if ;
. et £y iL; b Wi
roaring and ready to seize their prey, seeking their food from God. - t, O ﬁord,wzzl;eu;ghtto declare that I will sing to you
: W Ak conclude that he spares us now but

wilt he judge? When night has passed.
Whatoo 1. ;kint n 01}1- psalm, I the morning I put to death
_ fpur tmommgmean? When day has dawned and
D 0 dea'tk all sinners on earth. Why does he
_aﬁnz:e ‘;]Iltll then it' was night. What does that
'to'lerate Soas appmprlat.e then, because people’s
Al .c:).ut, : meone “fho lives abad life, because you
from God, begged for Job in order to tempt him. J T ' Kedtoda Or.lt ot oy mor v
tempted but not crushed, tobe purified but not rained; or perhaps not evell = on Whose. 1i)f,n1'ay ommendable ooy more than you
purified but simply to be proved. Others who are tempted are sometim = and God té] tes all ot oole today may tomom“?/b
ered into the tempter’s hands through their own concealed fault, PECL: : ﬂlatth a6 o as0 o very orbear :
erhaps, ey had already yielded to their own lusts. Certainly the dev Vet dugins oy be converted to him. I, howe they
one, unless he has been authorized by God. But when does it hap > quring this intertude of mercy, the ; will b"e"’ bt
night. What does that mean—what night? In this present age. Oncethe! ¥ b cled ou fom e L;r gdty ;OEIUED
. ? e

103(104):20-21) Lion cubs hunt for food at night. Who are these lion.¢
lackeys of the rulers and powers of the air,22 the demons and angels wh
the devil. But how do they hunt their food? By tempting us. But they ¢
approach unless God has given them the power, which is why scripture Spo
them as seeking their food from God. The devil asked for Job in order &
~ him. Whatsort of food was he begging for? Rich, succulent fare, arightec
of God, one to whom God himself bore wiiness, calling him blamele

honest, and a worshipper of God (Ib 1:8, LXX). So the devil, hunting for
ob was handed 0¥

orm

Unless is stri
2 3l core. T & aoupped sy from th gain, i will b
e the Winzowing wil m};& ‘E: sliraw This is stripped from the

22, See Eph 2:2.




44 Exposition of Psalm 100

community of Jerusalem, from the society of the saints, from the fellowshj
the Church. When will they be put to death? i the morning, Whard X
signify? When night has finally passed. And why does God spare thets

Because this is still the time for mercy. Why will he not spare them alw )

Because I will sing to you of your mercy and Jjudgment, O Larai.

We must not deceive ourselves about this; brothers. an.d sisters. A]l
commit iniquity will be slain. Christ will put thern to death m_the-mor__nm
exclude them from his city. But now, while the time for merey is still with
them hearken to him. He shouts to them in every place, through the law,
the prophets, through the psalms, through the apostolic letters, throu

gospels. Observe for yourselves that he is not silent, and that he is sparing

because he is dispensing mercy. But beware: Judgment is coming, ‘

posit 6_1‘1'- 1 of Psalm 101

an'who is praying here be the Word?

ingle poor man, is praying in this psalm, and he does not
i€ opportunity to listen to him and find out who he is; and
hat he is none other than the one of whom the apostle
ich, for your sake he became poor, so that by his poverty
d (2 Cor 8:9). But if Christ is praying here, how can hebs
one knows how rich he is. Afier all, what counts as
Gold, I'would say, and silver, and well-staffed house.-
ithing was made through him (Tn 1:3). How then could
&reater than his, since he made all that is reckoned as wealth,
which are not true riches? Furthermore, through him riches of-
e made too: intelligence, the powers of the mind 2 our ideas
our bodily life and health, our sénses and the oo ordination of
mg a5 these are in sound condition, even the poor are rich,
Word were made also greater riches still: faith and loyal fidelity,?
arity, chastity, and good character, for no one enjoys these either,
ugh him who justiies the igodly 4 Look liow tich he is; for which of
ef the one who has what he wants, though it is made by another,
who imakes whatever he wants, for another to possess? In 1y opimion
¢ what you have is the richer, for you do nothave at your command
: has. Clearly he is wealthy. How then are we o attribute to someone
words: The bread I ate was ashes, and my drink Iwould dilute with
€ping?® Has his vast wealth been reduced to this? So high was hig fortune, so
abasement. What are we to make of it? The two states are far apart.

. Confessions deals at Iength
3. Pigtns.

4. See Rom 4-5.

3. Verse 10 below.
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